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The Use of Japanese Records in
Sung Official Histories
A Textual Study

ZHENPING WANG

I he tenth century saw private Chinese merchants actively trading in

Japan, facilitating more frequent and extended contacts between
the two countries. This represents a major advance in Sino-Japanese
relations and a sharp contrast with the situation during the T’ang dynasty
(618—907), when travel abroad required government permission in China,
and efforts to reach the Middle Kingdom had to be sponsored by the
court in Japan. Over a period of more than 250 years from the seventh to the
ninth century, the Japanese court organized only eighteen ambassadorial
missions to China, fifteen of which actually reached their destination.

The increased bilateral contacts greatly advanced the understanding
of Japan among tenth-century Chinese court officials as well as common-
ers, especially those in the coastal cities of southeast China. In Northern
Sung (960—1127) works, contemporary writers express their appreciation
and admiration of the fine quality and design of Japanese handicraft
products: Japanese swords;" folding fans made with carved frames; and
Japanese paper on which landscape, flowers, and occasionally pornogra-
phy, were painted.> In the Southern Sung (1127-1279), the Chinese
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preferred to use expensive Japanese pine, which is said to have been
close-grained,’ in building palaces, temples, and coffins.* They also fa-
vored Japanese bronze ware,* and the five-colored paper decorated with
golden flowers. Sulphur in lumps, screens decorated with Japanese paint-
ing, flower-shaped flat boxes inlaid with shell and metal, and cypress-
wood fans had become the best-selling Japanese products in Sung China.
Some Chinese authors demonstrate in their works an astounding knowl-
edge of the Japanese language,® social customs, and even the intimate
details of Japanese private habits: the public bath where Japanese men and
women bathed together; the malodorous body of the Japanese female,
who tried desperately to deodorize it by fragrant cream; and the outland-
ish sexual behavior Japanese sailors displayed when calling on Chinese
prostitutes in port cities in Fukien.”

The enriched knowledge of Japan is equally noticeable in Chinese
official historiography if one examines in quantitative and qualitative
terms the “Account of the Japanese” (Wo-jen chuan) in three Chinese
dynastic histories: the Old Dynastic History of the T’ang (Chiu T ang shu),
the New Dynastic History of the T’ang (Hsin T’ang shu), and the Dynastic
History of the Sung (Sung shih).

The “Account of the Japanese” in the Old Dynastic History of the
T’ang amounts to only 450 Chinese characters. It contains no detailed
information on Japanese history, geography, social customs, or relations
with China. That this dynastic history of Japan is brief comes as no
surprise since it was compiled during the Five Dynasties (907-960), after
numerous T’ang archives and imperial collections, indispensable to the
compilation of any dynastic history, had been reduced to ashes by warfare
in the early tenth century.® The loss was particularly devastating for
historians wishing to write about foreign peoples since they themselves
usually had no direct contact with foreigners and relied primarily on
government records for their information. Such records were gathered
through a well-established governmental practice that required local and
court officials to interview visiting foreign envoys and visitors, and
forward reports to the court.® When the compilation of a dynastic history
was officially commissioned, those reports, together with the Veritable
Records (shih-lu) of Chinese emperors in which foreign envoys’ visits to
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the court were also briefly mentioned, would be made available to the
compilers. Unfortunately for the compilers of the Old Dynastic History of
the T’ang, only a tiny portion of these materials had survived destruction,
forcing them to produce a brief and shallow account of Japan and its
people.

In contrast, the contents of the “Account of the Japanese” in both
the New Dynastic History of the T’ang and the Sung shih have been
substantially expanded, the former amounting to 994 Chinese characters,
the latter to 3,098. The expansion allows much more detailed coverage
of Japan and its history. The account in the Sung shih in particular
includes a lengthy and quite accurate genealogy of the Japanese imperial
family, indicating that the compilers must have consulted some sort of
written Japanese records to improve the accuracy of their descriptions of
Japan. Among these written Japanese records, the Imperial Genealogy (O
nendai ki), the Statute on Government Officials (Shikiin ry5),” and Chonen’s
Memorial (to the Sung Court) (Chonen hyokei) were personally presented to
the Sung court by Chonen (938—1016), a Japanese monk who was on a
pilgrimage in China between 983 and 986.

Modern scholars have praised the O nendai ki as a valuable primary
source and meticulously used it to advance our understanding of Japanese
imperial genealogy, Japanese society, and Sino-Japanese Buddhist con-
tacts.” Unfortunately, the O nendai ki no longer exists as a complete
work, but appears only in the form of an excerpt in the Sung shih.*> This
immediately raises questions about the authenticity and reliability of the
excerpt. Did the compilers of the Sung shih avail themselves of the
original O nendai ki? Did they faithfully transcribe it? Where exactly does
the excerpt start and end in the Sung shik? And who was its author? It is
necessary to look into these questions before we accept the excerpt as
authentic, reliable source material. And since it appears in the Sung shih,
it is necessary to scrutinize the compilation process of this dynastic
history, and the source materials for its “Account of the Japanese.”

The Sung shih was completed during the reign of Emperor Shun-
ti (Toghon Temiir, r. 1333-1368) of the Yiian dynasty (1271-1368). An
edict promulgated in 1343 had officially started the project, and T o-t’o
(1314-1355) had been appointed its supervisor.” Within three years, in
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the tenth month of 1345, a vast work of 496 chiian, at that point the most
voluminous dynastic history, was presented to the throne."* The speedy
completion of the work does not, however, imply that its quality was
compromised, for the Sung shih was not the first history of the Sung to
be compiled. Well before the Mongols conquered the Sung, Sung histo-
rians had already produced “national histories” (kuo-shih) that covered
the reigns of thirteen emperors.” Amounting to some one thousand
chiian, these national histories were based on such minute and generally
accurate court documents as the Records of Current Government (shih-cheng
chi), the Court Diaries (ch’i-chii chu), the Calendar (jih-li), and the Veritable
Records of Successive Reigns.™

It is fortunate that during the chaotic Sung-Yiian transition these
valuable historical works were spared the destruction that often accom-
panied dynastic change in China. In the spring of 1276, after Lin-an
(modern Hangchow), the capital of the Southern Sung dynasty, fell into
Mongol hands, Tung Wen-ping (1217-1278), a high-ranking Chinese
official of the Mongol court, arrived to supervise the sealing up of the
Sung imperial storage houses and the expropriation of Sung sacrificial
vessels, musical instruments, and books. A man of political vision with a
strong sense of history, Tung regarded the Sung cultural objects as
political assets for the Mongols, useful to the Mongol court’s efforts to
establish Chinese-style institutions to govern its Chinese subjects. He is
reported to have said:

A nation can be eliminated, but its history should not be obliterated.
The Sung dynasty had sixteen emperors and had ruled China for more
than 300 years. It is therefore appropriate to preserve all the records
written by Sung historians which are now housed in the Institute of
Historiography (shih-kuan), and to collect ritual vessels and musical
instruments to be used in ceremonies [at the Mongol court].

Thanks to Tung’s farsightedness, more than five thousand chiian of Sung
historical works were preserved intact and later transported to the Yian
capital.””

These Sung works provided a solid basis for the Yiian historians’
compilation of a Sung dynastic history. The project was first commis-
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sioned by Emperor Shih-tsu (r. 1271-1294). Imperial edicts appointed
officials to preside over the project, and instructed provincial officials to
encourage commoners to present Liao (916—1125), Chin (1115-1234),
and Sung books in their possession to local governments, to reward them
with cash, and to transport the collected books to the capital for use by
official compilers.” Although the compilation proceeded smoothly, the
final completion and presentation of the work to the throne were delayed
by disputes among high-ranking Yiian officials, who disagreed with each
other over the appropriate contents and style for a Sung dynastic his-
tory.’ The preservation of Sung historical works, the preparation by
earlier Yiian historians, and the draft of a Sung dynastic history compiled
in the early years of the Yiian made it possible for T’o-t’o and his
subordinates to produce a quality work in less than three years. In most
cases, they simply reclassified or rearranged accounts in the Sung national
histories, and copied them into their own work. In only a few cases, as
when the fast crumbling Southern Sung empire had left no official
history for its last three rulers, the Emperors Kung-tsung (r. 1275-1276),
Tuan-tsung (r. 1276—1278), and Ti Ping (r. 1278-1279), did the Yiian
compilers exert themselves to produce completely new accounts.* The
Sung shih is a high-quality work of scholarship based on solid and reliable
Sung national histories and other Sung official documents.

Of the thirteen Sung so-called national histories of separate reigns,
the one compiled for Emperor T ai-tsung’s reign deserves special atten-
tion. When compiling this particular national history, Sung historians
were granted access to the three Japanese works that Chonen had pre-
sented to the court. They consulted and incorporated accounts from
these works in the National History of Emperor T ai-tsung’s Reign, which
was to become one of the major source materials for the Sung shih in
whose “Account of the Japanese” the excerpt from the O nendai ki
appears. An examination of the compilation process of this national
history therefore provides further information useful in evaluating the
authenticity and reliability of the excerpt from the O nendai ki.

In a preparatory step, Ch’ien Jo-shui (960—1003) and Yang I (974—1020)
were commissioned by Emperor Chen-tsung in 998 to produce a Veritable
Record for Emperor T’ai-tsung’s reign. They took only nine months to
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complete this work, which amounted to eighty chiian, fifty of which were
single-handedly written by Yang I himself.* Systematic compilation of
the National History of Emperor T’ai-tsung’s Reign did not start until the
second month of 1006, when Chu I and Chang Fu were instructed to
arrange in chronological order events recorded in the Court Calendar, the
Records of Current Government, the Court Diaries, and the Veritable Records
for Emperors T’ai-tsu and T’ai-tsung. Wang Ch’in-jo (962—1025) was
appointed editor-in-chief.?* An imperial edict also ordered the Bureau of
Military Affairs (shu-mi yiian) and the Finance Commission (San-ssu) to
select and transfer their documents to the court for use by the compil-
ers.s Compilation officially started in the eighth month of 1007 under
the supervision of Wang Tan (957—1017), with Wang Ch’in-jo, Ch’enYao-
sou (961—1017), Chao An-jen (958—1018), Ch’ao Chiung (951-1034), and
Yang I being the major participants. Emperor Chen-tsung displayed great
interest in the project. When the draft of the first chiian of the Annals for
Emperors (pen-chi) was completed, he carefully reviewed it and pointed
out errors to be corrected and places where revisions were needed. It
soon became routine for the compilers to present the draft for each chiian
to the throne for final approval. Almost nine years had passed when the
work was completed in the second month of 1016. It consisted of 120
chiian, 9 of which were devoted to the “barbarian” peoples, including the
Japanese.*

Yang I is a noteworthy person among the major compilers of the
National History of Emperor T’ai-tsung’s Reign. A “presented scholar” (chin-
shik),Yang 1 is said to have composed his first piece of prose when he was
only seven years old. At eleven, his unbelievable literary talent caught the
attention of Emperor T ai-tsung, who instructed Chang Ch’ii-hua, fiscal
commissioner in Chiang-nan, to hold an examination specifically for
Yang I. Soon after the examination, Yang I was on his way to the capital
for service at court. He was only twenty-five years old when he finished
his own fifty-six chiian of the eighty-chiian Veritable Records of Emperor
T’ ai-tsung.* It was “when serving in the Institute of Historiography that
I [Yang I] read the books from the imperial collection. Among them
there are the Jik-pen nien-dai chi (Japanese: Nihon nendai ki) and the Tiao-
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jan piao-ch’i (Japanese: Chéonen hyokei), each in one volume. [These
works] enabled me to write the history of Japan in considerable detail.”**

Yang I’s account confirms that the Imperial Genealogy and Chonen’s
Memorial (to the Sung Court) formed the documentary basis for his
account of Japan in the National History of Emperor T”ai-tsung’s Reign. To
gather information about Japan, in 1006 Yang I also interviewed a Japa-
nese monk Jakushd (?-1034) when he was working at the Memorial-
Forwarding Office (Yin-t'ai t'ung-chin ssu), a government branch under
the Chancellery. The two, neither able to speak the other’s language,
communicated in written Chinese.?” This was perhaps the first time that
any Chinese historian had used written Japanese records when compiling
a national history. And this was indeed a milestone in Chinese official
historiography. It symbolized a stride toward greater accuracy in the
descriptions of Japan and its people in Chinese official history.*® There
should be little doubt about the credibility of the excerpt from the
Imperial Genealogy in the Sung shih since this is essentially a transcription
from the National History of Emperor T ai-tsung’s Reign, whose reliability
has survived the thorough scrutiny of modern scholars.

This argument, however, should not obscure the textual problems
present in the excerpt, problems of the sort that usually arise when
accounts in one work have been selected, edited, and incorporated in
another work. Even a careful transcription is sometimes not totally free
from unintended miscopying, not to mention the fact that the original
text is often subjected to deliberate omissions and abridgments. All of
these tend to distort accounts in the original work when they appear in
the form of quotations in another work.

The first of such textual problems concerns the original Japanese
title for the Imperial Genealogy, which differs in Chinese and Japanese
primary sources. In both the Huang-ch’ao lei-yiian and the San tendai
godaisan ki the work in question is referred to as Nendai ki and Nihon
nendai ki (in one chiian),” but in the Sung shih it is referred to as Nendai
ki and O nendai ki.?*° These different titles suggest that the Nendai ki is an
abbreviated title for either Nihon nendai ki or O nendai ki.* But the full
title for this work might have been Nihon o nendai ki. One need only
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examine the titles for the “six Japanese national histories” (Rikkoku shi)*
to realize that using the term “Nihon” (Japan), or “Dai Nihon” (Great
Japan) as part of a book title was a common practice for Japanese writers
if their work concerned the Japanese monarchy.3

The second question concerns the scope of the Nihon o nendai ki’s
coverage. The term ki seems to suggest that this work is a simple chronicle,
similar to the Chinese “basic annals” (pen-chi), a genre employed in Chinese
dynastic history to document the important activities of Chinese emper-
ors. In Japan, this genre was adopted as early as Emperor Temmu’s reign
(673—686).3* One example is the compilation of the Chronicle of the
Emperors (teiki). The teiki, together with the Ancient Words (kyiji), laid the
documentary foundation for the first comprehensive Japanese history, the
Records of Ancient Matters (Kojiki). A well-received modern interpretation
suggests that the Japanese ki in general, and the Chronicle of Emperors in
particular, contain information on the names of successive Japanese
rulers; the imperial genealogy; the names of the rulers’ spouses, consorts,
and children; the locations of the imperial palaces; important domestic
events that occurred during a ruler’s reign; their ages, number of years on
the throne, and the locations of their tombs.3$

It is perhaps because they endorse this interpretation that some
modern scholars have suggested that the excerpt from the Nihon 6 nendai
ki in the Sung shih begins at “Accounts in his Nendai ki say (ch’i Nien-tai
chi so-chi yiin)” and ends with “All the preceding is said to have been taken
from the written account of Chdnen (chieh Tiao-jan so-chi yiin),”* a
passage that contains 1,205 Chinese characters (see appendix one below).
This excerpt describes the succession to the throne, the imperial gene-
alogy, Buddhist contacts with China, the administrative establishment,
and the jurisdiction of the court. Reading carefully the excerpt from the
Nihon 6 nendai ki, however, one can’t help but notice that accounts of
Sino-Japanese relations, indexed by Arabic numerals [2] to [12] in appen-
dix one, from time to time interrupt the otherwise smooth flow of the
description of Japanese imperial genealogy. These peculiar components
do not fit well with the style of the traditional Japanese chronicle, which
usually focuses on the Japanese throne. It is well known that authors of
those chronicles are arbitrary in handling Chinese records concerning
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ancient Japan. They either turn a blind eye to events relating to bilateral
relations or accord them only brief treatment.’” It is therefore highly
unlikely that in the original Nihon o nendai ki accounts of Sino-Japanese
relations and Buddhist contacts would appear eleven times. The frequent
appearance of these accounts casts serious doubt on the assertion that all
the 1,205 characters are directly and integrally quoted from the original
Nihon 0 nendai ki. Internal evidence suggests that the “excerpt” is prob-
ably a conflation of passages transcribed from the Nihon ¢ nendai ki and
Chdnen’s Memorial (to the Sung Court). It is the final product of an editorial
procedure during which compilers of the Sung shih edited and rearranged
some of the accounts in the two works, and then incorporated them into
their own work to create a comprehensive history of Japan.

Indicative of such a possibility is the appearance of thirteen sen-
tences, indexed by upper-case letters [A] to [M], which contain the name
of a Chinese dynasty, the title of a Chinese reign, or an exact year in a
Chinese reign period. The sentences were used to relate a specific year
during a Japanese reign period to a corresponding year in Chinese
history, thus further defining the time an event happened. In the excerpt
from the Nihon 0 nendai ki, an account of an event in Sino-Japanese
relations usually follows the title of a Japanese emperor, serving as an
indication of when the event occurred. Occasionally, this time indicator
includes such specific elements as a Japanese reign title or an exact year
of a reign period, or both. But this Japanese-style time indicator is
sometimes supplemented by one of the thirteen sentences in question,
which either immediately follows the title of a Japanese emperor or
appears after the account of an event. One example reads: “This year
corresponds to the first year of the Ch’eng-sheng era (552) in the Liang
dynasty of this land.” The use of the phrase “this land” (tz’u-t'u) is
particularly worth noting. The phrase undoubtedly refers to China,
because the Liang (502—557) was a Chinese dynasty. The phrase, indexed
by lower-case letters [a] to [e], appears five times in the excerpt from the
Nihon 6 nendai ki, and should have put modern scholars on guard. The use
of “this land” and of the explanatory sentences in question implies that
the author was writing from a Chinese point of view, trying to explain
in Chinese terms a period in Japanese history. This immediately suggests
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that the thirteen sentences are unlikely to have been part of the original
Nihon 6 nendai ki. Not only are they discordant with the style of Japanese
chronicles, they are unnecessary, and indeed it would have been odd for
a Japanese author to explain Japanese reign periods in Chinese terms if his
work was intended for his own people. Since anybody, Chinese or
Japanese, could have used the phrase “this land” to refer to China as long
as he was in China at the time, it is either Chonen who coined and used
the phrase in his memorial to the Sung court, or the compilers of the
Sung shih who employed the phrase and the explanatory sentences to
make their account of Japan more comprehensible to Chinese readers. In
either case, it seems likely that the eleven specific accounts of Sino-
Japanese contacts are also not from the original Nihon ¢ nendai ki, but
were derived from Chonen’s Memorial (to the Sung Court).

Yang I is perhaps the person who created this conflation in the first
place. To prepare an account of Japan for the National History of Emperor
T’ai-tsung’s Reign, he seems to have attached events in Japan reported in
Chdnen’s memorial to the corresponding Japanese reign periods in the
Nihon & nendai ki. An assortment of information about Japan was thus
created, which is similar in style to the Chinese “basic annals.” This
preliminary account of Japan was further edited when it was incorporated
into the National History of Emperor T ai-tsung’s Reign and when the
history itself underwent revision and recompilation throughout the Sung.**
It assumed its present form as an excerpt from the Nikon ¢ nendai ki when
the Sung shih was completed in early Yiian times.

Yang I is not the only Northern Sung historian to have employed
this method when assembling an account of ancient Japan. Some fifty
years after the compilation of the National History of Emperor T"ai-tsung’s
Reign, Ou-yang Hsiu (1007-1072) and Sung Ch’i (998-1061), two of
Yang’s younger contemporaries, used the same method to prepare the
“Account of the Japanese” in the New History of the T’ang, which was
completed in 1060. In this substantial 994-character coverage of Japan,
the Japanese imperial lineage down to the fifty-eighth Tennd, Emperor
Koko (r. 884—887), also appears. Moreover, individual events in Sino-
Japanese relations are attached, in the same manner as they are in the Sung
shih, to the Japanese reign period during which they occurred.This could
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hardly be a coincidence. Ou-yang Hsiu and Sung Ch’i must also have had
access to Japanese materials in the government archives. And the striking
similarities between these two works further suggest that they were
probably based on the same sources: the Nihon 0 nendai ki and Chonen’s
Memorial (to the Sung Court). There are, however, two major discrepancies
between them.Whereas records of Japanese monks’ visits to China appear
eleven times in the “Account of the Japanese” in the Sung shih, its
counterpart in the New History of the T’ang contains only one brief
statement about these events.’* More important, a different phrase “chih

. nien” (this corresponds to the year of) has replaced “tz’u-t’u” (this
land) as the time indicator.** The absence of the eleven records concern-
ing Sino-Japanese Buddhist contacts,*” and the use of a different phrase
as the time indicator in the “Account of the Japanese” of the New History
of the T’ang provide additional evidence for the argument that the records
in question and the phrase “this land” may have been quotations from the
Chonen hyokei.

The Chonen hyokei is a collection of Chonen’s written answers to
questions posed him by the Sung court during his audiences with Em-
peror T ai-tsung. In the Chinese sources it is referred to as his “memo-
rial.”+* The sentence “When asked about his country, he [Chonen] would
only reply in writing” introduces this memorial to readers. The excerpt
starts at “In my country there are five canons and Buddhist sutras” (kuo-
chung yu wu-ching chi fo-ching) and ends with “Officials and officers, both
civil and military, all hold hereditary positions” (wen-wu liao-li chieh shih-
kuan), a passage totaling 128 characters (see appendix one below).* The
first impression one gets from reading the excerpt is that the questions
asked of Chonen had nothing to do with Sino-Japanese Buddhist con-
tacts, and that they are narrowly focused on Japanese “social customs”
(feng-t’u). But the Honcho koso den, an eighteenth-century Japanese work,
suggests that Emperor T ai-tsung did ask Chonen about the Japanese
imperial genealogy as well as the spread of Buddhism from China to
Japan.# Furthermore, the San tendai godaisan ki, the diary of J6jin (1011-1081),%
a Japanese monk who traveled to China in 1072 and was received by
Emperor Shen-tsung (r. 1068—1085), shows that the Sung emperor raised
as many as seventeen questions with his Japanese visitor, which touch on
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a wide range of social, economic, and political issues in Japan. The
questions dealt with:
1. social customs in Japan (Jih-pen feng-su);
2. the scale of the metropolitan areas (ching-nei li-shu to-shao);
3. the number of residential buildings in the metropolitan areas
(ching-nei jen-wu shu to-shao);
4. the population of the country (jen-hu to-shao);
5. the territorial boundaries of the country (pen-kuo ssu-chih pei-
chieh);
the number of prefectures and counties (kuo tu-i to-shao);
the rulers’ titles (pen-kuo wang shen-hu);
. the family names of subjects and commoners (yu pai-hsing hao);

N=REECCIEN N

the reasons Japan, which was adjacent to Ming-chou, had not
initiated any official contact with China (pen-kuo hsiang-ch’ii
Ming-chou chih-chin yin-ho pu-t’ung Chung-kuo);
10. the titles for high-ranking officials (pen-kuo kuei-kuan yu shih-
ho ming-mu);
11. the imperial genealogy (pen-kuo shih-hsi);
12. whether the weather in Japan was similar to that in China (pen-
kuo ssu-shih han-shu yii Chung-kuo t'ung pu t’ung);
13. which Japanese prefecture one would arrive in first if one
traveled from Ming-chou to Japan, and how far this prefecture
was from the capital (tzu Ming-chou chih Jih-pen-kuo hsien-tao ho
chou-chiin? Ch’ii kuo-wang so-tu chin-yiian);
14. the kinds of Chinese goods needed in Japan (pen-kuo yao-yung
Han-ti shih-ho wu-huo)
1s. the kinds of animals found in Japan (pen-kuo yu shih-ho ch’in-
shou)
16. the family name of the Japanese ruler (pen-kuo wang hsing-shih);
17. the distance between Japan and the country of hairy men (the
Ainu) (pen-kuo ch’ii Mao-kuo chin-yiian).*
Similar questions might have also been asked of Chonen since it was
routine for the court to collect as much information as possible through
interviews with foreign envoys and guests. And the questions might have
been customary ones. With the help of those seventeen questions, plus
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the two recorded in the Honchd koso den, we can determine more pre-
cisely which account in the alleged excerpt from the Nihon o nendai ki is
in fact Chonen’s written answer to a question asked him by the Sung
court.*” Circumstantial evidence in support of the argument that some
passages in the Nihon 6 nendai ki are probably in Chonen’s own words is
also found in the General History of Buddha and His Patriarchs (Fo-tsu t’ung-
chi), a work compiled in 1269 by Chih-p’an (1220-1275). He attributed
twenty-seven sentences to Chonen, all of which follow the phrase “Chonen
said” (Jan yen), and these sentences are almost word for word the same as
some of the sentences in the alleged excerpt from the Nihon 6 nendai ki.**
Another piece of circumstantial evidence is the last sentence in the
quotation “All the preceding is said to have been taken from the written
account of Chonen.” This sentence seems to have escaped the attention
of modern scholars who take it for granted that “the written account of
Chonen” refers to the Nihon o nendai ki and that Chonen is the author.
What they have failed to notice is that the paragraph that immediately
precedes the sentence in question describes the administrative scope of
the Japanese court and the number of taxable inhabitants in Japan.These
are not the essential elements of a traditional Japanese genealogy. The
“written account of Chonen” therefore may not refer to the Nihon o
nendai ki, and the information in this last paragraph may have been taken
from Chonen’s memorial.

The reason modern scholars have so far made no attempt to differ-
entiate the Nihon 6 nendai ki from Chonen’s Memorial (to the Sung Court)
is because they assume that Chonen is the author of both works.* This
is an unwarranted assumption, which has hindered further textual study
of these two important Japanese works. Except for the diary that he kept
while in China and a few poems,’® Chonen did not bring out any major
works during his lifetime. No primary Japanese sources have ever hinted
that he was involved, or even interested, in compiling a genealogy of the
Japanese imperial house. The lack of documentary evidence makes it
impossible to determine the authorship of the Nikon o nendai ki. But it
seems safe to suggest that the Nihon 0 nendai ki, just like the Statute on
Government Officials, was an official work by Japanese court historians.
The Japanese court probably granted these two works to Chonen at his
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request, so that Chonen could use them to explain to Emperor T ai-tsung
the Japanese imperial lineage and the administrative system in Japan.

As the unrehearsed and straightforward answers to questions posed
to him by Sung officials during solemn court audiences, Chonen’s
memorial has preserved some interesting and valuable details about Sino-
Japanese relations that do not appear in any other Japanese or Chinese
primary sources. These details enable us to evaluate the credibility of
certain related Chinese records and to depict more vividly particular
events. Here are three examples:

It is well known that Prince Shotoku (574—622) dispatched Ono no
Imoko to Sui China in 607.5" The aim of Imoko’s mission, however, is not
specified in the Nihon shoki. Modern scholars have argued that the
revitalization of Buddhism in China was the major impetus for the
Yamato rulers to send this mission: they hoped that Buddhism would
help bolster their political status and strengthen their control in Japan.
Quite convincing when examined in the general historical context, this
argument is nevertheless based on a single record in the Dynastic History
of the Sui (Sui shu).®> Chdnen’s memorial offers supporting Japanese
evidence. It clearly spells out that Imoko was sent to obtain, among other
things, the Lotus Sutra (Hokke kyo) from Sui China.s

Another example is the dispatch of Awada no Mahito (*-719), the
seventh Japanese envoy to China, in 702.%* In the Chronicle of Japan
Continued (Shoku Nihongi), there is again no further explanation of the
task assigned to Mahito, except for a brief mention of his departure to the
Middle Kingdom. Thanks to Chonen’s memorial, it is now clear that
Mahito was sent on a “shopping spree” to obtain books in China (ju-
T’ang ch’iu shu-chi).s This Japanese account also independently confirms
the credibility of two relevant T’ang records that Mahito “used all the
rewards granted to him [by the Chinese court] to purchase books™ (so-fe
tz’u-lai, chin-shih wen-chi, fan-hai erh-kuei. Hsi shang-wu mao-shu i-kuei).>

Choénen’s memorial also sheds light on the introduction into Japan
of the Golden Light Sutra of the Most Victorious Kings (Konkomyo saishod
ky3), which the eighth-century Japanese emperors enthusiastically pro-
moted for its magic power of protecting the state and the people. In 741
when Emperor Shomu ordered the establishment of provincial monaster-
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ies and nunneries all over Japan, many of them were named the “Temple
of Golden Light Four Deva Kings” (Konkomy6 Shitennd no ji).’” No
doubt an important event in Japanese political and religious history, the
introduction of this Buddhist sutra to Japan is mentioned only in Chonen’s
memorial, which points out that the sutra was brought back to Japan by
Doji (?—744), a Japanese monk who accompanied Mahito to China.*

Valuable as they are, accounts in Chonen’s memorial should never-
theless be treated with caution. These accounts are based primarily on
Chonen’s memory, and not all of them are accurate. Chih-p’an was the
first to detect such inaccuracies. In an annotation to the Fo-tsu t’ung-chi,
he pointed to a mistaken statement that Kakai (774-835), the famed
Japanese Buddhist master, came to China during the Yiian-ho period
(806—820) and studied the T’ien-t’ai (Japanese: Tendai) Buddhist teach-
ings, and that Kakai and Saichd “took back to Japan the Chik-kuan i of
Chih Che [i.e., Chih I].”%° It is common knowledge that Kikai studied
the esoteric teachings while in China and later became the founder of the
“True Word” Buddhist school (Shingon shii) in Japan. And he played no
part in introducing the Chih-kuan i, a major work of T’ien-t’ai teachings,
to Japan.

Traditional Japanese scholars were also aware of the inaccuracies in
Chonen’s memorial. In his remark on Chonen’s pilgrimage to China,
Sesson Yiibai (1290-1346) implied that Chonen had exaggerated: “In
ancient times when Chonen visited China, he bragged about the history
of Japan to Emperor T ai-tsung” (tsai-hsi Tiao-jan ju-Hua hsi tui T’ ai-tsung
k’ua-ku hsi).®® Modern scholars have singled out one such exaggeration:
“In Japan domestic animals are buffalo, mules, and sheep. Rhinoceroses
and elephants are numerous.”® Choénen’s statement is in fact based on
Indian folktales, which were introduced to Japan along with Buddhism.
Strange animals, such as rhinoceroses and Indian birds, are important
subjects in this folklore, which was widely circulated among the Japanese
during the late Heian period.” Meticulous modern Japanese scholarship
has also demonstrated that a discrepancy exists between the number of
provinces in the Tosandé and Saikaidd prefectures recorded in Chonen’s
memorial and in the Ordinances of the Engi Period (Engi shiki), the former
work listing over twenty provinces more than the latter.”® Moreover,
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Chonen’s memorial totally ignores the Southern Islands in modern
Okinawa: Tanejima, Yakushima, Amami, Tokushima,* Shiga, and Kumi,®
whose rulers had pledged their loyalty to the Japanese court during the
late seventh and early eighth centuries, and which the Japanese court had
since then considered territories under Japanese jurisdiction.®

Although the original, unabridged Nihon ¢ nendai ki has long been
lost, it is possible to reconstruct part of this important Japanese work after
elements from Chonen’s memorial have been removed from the 1,205-
character excerpt from the Nihon ¢ nendai ki preserved in the Sung shih.
The Nihon & nendai ki should start at “The first ruler was called Amenominaka-
nushi” and end with “and then Morihira Tennd, who is the present
sovereign, now reigning as the sixty-fourth in line.” A reconstructed text
is shown in appendix two below.

The reconstructed text reveals some major characteristics of the
Nihon o nendai ki as a genre of historical writing. It deals almost exclu-
sively with Japanese imperial genealogy: the successive emperors and
empresses, their titles, their children who succeeded to the throne, the
year of their enthronement, and the location of the palace. Its contents
suggest that the Nihon & nendai ki is analogous to a Japanese imperial
genealogy, and therefore an appropriate English title for this work would
be The Japanese Imperial Genealogy, not The Japanese Imperial Chronology. On
the other hand, ancient Japanese historians also saw such “genealogy” as
a historical expression in its own right. They believed that the source and
the legitimacy of the power held by any reigning Tennd ultimately came
from being a member of the imperial house,” and therefore had always
been preoccupied with the imperial lineage, making the affirmation of
the uniqueness of Japan’s line of priestly rulers the primary purpose of
their writings. Historical writings in this particular genre are commonly
referred to as the kodai ki. They must have existed long before Chonen
presented the Nihon 6 nendai ki to the Sung court. But the primitive form
and the brief contents of the kddai ki writings as revealed in the recon-
structed text did not remain unchanged. Over time the coverage of these
writings seems to have been gradually broadened. The thirteenth-century
kodai ki writings give more detail on the imperial house, listing not only
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the names of a Tennd’s parents, the number of years of his or her reign,
and the location of the tomb where a deceased Tennd was buried, but also
the names of the regents.® Important political events have been incorpo-
rated in these works as well, indicating that the kodai ki genre had evolved
from being primarily an imperial genealogical record to a chronicle that
focused on the Tennd, the central court, and events that happened in the
capital.® In particular, the thirteenth-century Japanese monks made major
contributions to enriching the contents of the kddai ki writings. They
“arranged the imperial chronicles of successive emperors in order, and
attached to them the old records of [Japanese] Buddhism [in the past] one
thousand years.”” Some of the imperial genealogical records were still
available to contemporary historians. When Kitabatake Chikafusa (1293—1354)
was writing his A Chronicle of Gods and Sovereigns (Jinndo shotoki), he
“looked for a most concise kodai ki” and used it as the framework for his
own book.” This “most concise kddai ki” must refer to an early form of
Japanese imperial genealogy, and the Nihon ¢ nendai ki Chdonen brought
to China is similar to such a work.

The kodai ki genre probably experienced a three-stage evolution:in
its formative stage, the kdodai ki writings (i.e., the “most concise” ones)
were basically imperial genealogical records; they then evolved into the
more elaborate imperial chronologies; in the fourteenth century they
developed into “full-fledged” chronicles, which contain not only de-
tailed information on the imperial genealogy and important political
events in the capital, but also accounts of Sino-Japanese Buddhist con-
tacts. Modern scholars who suggest that the accounts of Sino-Japanese
Buddhist contacts are part of the original Nihon o nendai ki have appar-
ently read back the features of the more sophisticated thirteenth-century
kodai ki writings into the primitive tenth-century Nihon 6 nendai ki.This
is not only premature, but, indeed, groundless.”

NOTES

The author wants to express his gratitude to Professors Denis C. Twitchett and Martin
Collcutt of Princeton University for their unfailing guidance and assistance.
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“Ou Sung hsiu-shu i-t’ung lun,” Shih-hsiieh shih yen-chiu, 4 (1982), pp. s—8. This
attitude must have affected the way they treated Buddhist monks and their activities
in the Hsin T ang shu.

For a discussion of the Chinese literary genre “piao,” see James R. Hightower,
“The Wen hsiian and Genre Theory,” Harvard Journal of Asiatic Studies 20 (1957), pp-
$24—528.

SS, 491, p. 14131.

Shiban, Honcho koso den (Dai Nihon bukkyé zensho edn.), 67, p. 373.

For a brief study of this work, see Robert Borgen, “San tendai godaisan ki as a
Source for the Study of Sung History,” Bulletin of Sung-Yuan Studies, 19 (1987), pp.
1—6.

San tendai godaisan ki, pp. 119—121. For a recent study of Jojin, see Charlotte von
Verschuer, “Le Voyage de J6jin au Mont Tiantai,” T oung Pao 77.1—3 (1991), pp.
1—48.

The preliminary result is shown in the following, where each Arabic numeral refers
to one of the seventeen questions listed in the text that was presumably raised with
Chonen, and each Roman numeral represents an indexed passage in appendix one
that is supposed to be Chonen’s answer: 1-i, 4—ix, 6—viii, 7—vi, 11—vi, 12—iii, I 5—ii,
16—v. And the twelve accounts indexed by Arabic numerals [1] to [11] in appendix
one were probably Chénen’s answer to the question concerning the spread of
Buddhism from China to Japan.

Chih-p’an, Fo-tsu t’ung-chi (Taisho shinshu Daizokyo edn.), 43, p. 399b. Compare
some of the sentences on this page with the following indexed passages in appendix
one: [v], [vii], [1], [2], {3], [4], [6], [7], and [9].

Kimiya Yasuhiko, Nikka, pp. 203—294. He suggested that the Nihon o nendai ki was
compiled by Chonen after he had collected the available Japanese official historical
works and consulted government officials. See also Kimiya Yukihiko, “Nytsé s6
(G6),” p. 94.

The San tendai godaisan ki, 4, p. 117; 5, p. 181, reports that Chonen’s diary is in four
chiian. In his Jojin shoki nyisé shoshiden ko (DNBZ edn.), p. 2, Takakusu Junjird cites
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an old bibliography that specifies the diary as consisting of six chiian. The diary is
also mentioned in his Nyiito shokkaden ki (DNBZ edn.), 6, p. 178. For a study of
Chénen’s diary, see Mori Katsumi, “Chénen zaitdgi ni tsuite,” Shukyo shakaishi
kenkyii 10 (1971), pp. 95—108. Three of Chénen’s poems have been preserved. Two
of them can be found in “Chénen Genkd showa shishi,” collected in Takakusu
Junjirs, Nyiito shokkaden ko (DNBZ edn.), 6, p. 177; the other is in Fujiwara Sadaie,
ed., Shin kokin waka shii (Tokyo: Iwanami shoten, 1966), 10, p. 204.

Nihon Shoki, 22, p. 148; Aston, Nihongi, p. 238.

Wei Cheng, Sui shu (Peking: Chung-hua shu-chii, 1973), 81, p. 1827; Goodrich
and Tsunoda, Japan, p. 32.

SS, 1491, p. 14132.

Sugano Mamichi, Shoku Nihongi (Kokushi taikei edn.), 2, p. 15, the twenty-ninth
day of the sixth month, 702; the English translation is from J. B. Snellen, trans.,
“Shoku Nihongi: Chronicles of Japan, continued, 697—791 A.D.,” Transactions of the
Asiatic Society of Japan (2d series) 11 (1934), p. 210.

SS, 491, p. 14132.

HTS, 220, p. 6209; CTS, 199, p. $341.

Kimiya Yasuhiko, Nikka, pp. 172—174.

SS, 491, p. 14132.

Chih-p’an, Fo-tsu t'ung-chi, 43, p. 399b; SS, 491, p. 14133; Goodrich and Tsunoda,
Japan, pp. 52—53.

Mingaki shii, cited by Nishioka Toranosuke in his “Chdnen no nyus6 ni tsuite (2),”
Rekishi Chiri 45.3 (1925), p. 552.

SS, 491, p. 14131; Goodrich and Tsunoda, Japan, p. so.

Nishioka Toranosuke, “Chénen,” p. 552; Goodrich and Tsunoda, Japan, p. 75, n.

7.

Kimiya Yukihiko, “Nyusé s6 (ge),” pp. 89—9I.

As early as 689, the Japanese envoy Fumi no Imiki Hakase and seven others were
dispatched to the Southern Islands to claim them. See Shoku Nihongi, 1, p. s, the
thirteen day of the fourth month of the second year of Mommu Tennd. See also
Snellen, “Shoku Nihongi,” pp. 174—175. In 699, envoys from Tanejima, Yakushima,
Amami, and Tokushima went to the Japanese court accompanied by the Japanese
envoy. They presented local products and were granted titles by the Japanese court.
See Shoku Nihongi, 1, p. 8, the nineteen day of the seventh month of the third year
of Mommu Tennd; Snellen, “Shoku Nihongi,” p. 179.

In 714, Futono Ason Enkenji and fifty-two other people from Amami, Shiga, and
Kumi also paid tribute to the Japanese court. Kimiya Yasuhiko, Nikka, pp. 79-8s.
Kimiya Yasuhiko has offered an explanation for the discrepancy and omission. He
suggests that the development of remote border areas in the Tésand6 and Saikaidé
prefectures would have increased the number of provinces there. Also from the 770s
onward, Japanese envoys stopped sailing to China by way of the Southern Islands,
and began using a new sea route that started at Hakata in Kytshd, stretched across
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the East China Sea, and stopped at the Chinese coast. The Southern Islands thus
gradually faded from the minds of the Japanese. See Kimiya Yasuhiko, “Nyiisé s6
(ge),” pp- 89—91.

Brownlee, Political Thought in Japanese Historical Writing, pp. 8—20; Delmer M.
Brown, “Pre-Gukansho Historical Writing,” in Ishida Ichiré and Delmer Myers
Brown, The Future and the Past: A Translation and Study of the Gukansho (Berkeley:
University of California Press, 1979), pp. 353—401.

Kuroida Toshio,“Gukanshé to Jinné shots ki,” in Nihon rekishi koza, ed. Rekishigaku
kenkyikai and Nihonshi kenkyiikai (Tokyo: Tokyo daigaku shuppankai, 1958), vol.
8, pp- 33—35. This work has been translated into English by John A. Harrison in his
New Light on Early and Medieval Japanese Historiography: Two Translations and an
Introduction (Gainesville: University of Florida Press, 1960).

Hirata Toshiharu, Yoshino jidai no kenkyw (Tokyo: Yamachi shobd, 1943), pp. 603—610.
He studied sixteen works in the O nendai ki genre which were compiled during the
thirteenth and fourteenth centuries. These works bear such diverse titles as Kodai
nendai ki, Kodai ki, Rekidai koki, Teio hennen ki, Ko nendai ryakki, Kodai ryakki, and
Toji odai ki.

Eiyd, Teio hennen ki (Kokushi taikei edn.), p. 1. Typical of such a work is the
Gukansho (Nihon koten bungaku taikei edn.Tokyo: [wanami shoten, 1967), which
was compiled by the monk Jien during 1219—1220. This book consists of seven
chijan. The first is devoted to a chronicle of the successive Chinese rulers, the
second to the Japanese imperial house. The Gukansho has been translated into
English by Ishida Ichiré and Delmer Myers Brown, in Future and the Past.

Jinng shotoki okugaki, cited in Hirata Toshiharu, Yoshino jidai no kenkyi, p. 596. This
passage has been translated into English by H. Paul Varley in his A Chronicle of Gods
and Sovereigns: Jinno shotoki of Kitabatake Chikafusa (New York: Columbia Univer-
sity Press, 1980), p. 5, n. 9. It is worth noting that he also translates the term Kodai
ki as “imperial genealogy.” But I disagree with him that the imperial genealogy
used by Kitabatake Chikafusa is an “abridged” one. “A most concise imperial -
genealogy” may be a translation that better conveys the meaning of the original
Japanese term.

In his study of teiki, a similar genre of Japanese historical writing, G. W. Robinson
also touches on this issue. He asks: “Does teiki mean ‘chronicles of the emperor,
as Chamberlain, following traditional opinion, translates? Or does it merely mean
imperial genealogies? There are strong but inconclusive arguments for both views.”
See his “Early Japanese Chronicles,” p. 217, n. 7. This preliminary study of the
Nihon o nendai ki has added one more piece of evidence in support of the latter
view.
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GLOSSARY

Amami #3E

Awada no Mahito FEHE A

Chang Ch’ii-hua 5RFEHE

Chang Fu 3R{E

Chao An-jen #8Z{=

Ch’ao Chiung HH

Ch’en Yao-sou [HZEE

Chen-tsung B

ch’i Nien-tai chi so-chi yiin
HERKLHEE

Chiang-nan {LFg

ch’i-chii chu ®&FHE

chieh Tiao-jan so-chi yiin HEAELE

Ch’ien Jo-shui #8357k

Chih Che (Chih I) &¥ (&)

chih...nien ©®H ...4

Chih-kuan i - &

Chih-pan FH#&

ching-nei jen-wu shu to-shao
TRAANBEZD

ching-nei li-shu to-shao R BB %D

chin-shih 3+

Chiu T'ang shu BEZH

Chonen #wA

Chanen hyokei (Tiao-jan piao-ch’i)
TRFK

Chul k5

Dai Nihon KHZ

Doji EX

Engi shiki IEER

feng-tu JE L
Fo-tsu t'ung-chi  BBiHAREC
Heian 3%
Hokke kyo HRZER
Honcho koso den  REN =& 1H
Hsi shang-wu mao-shu i-kuei
Hsin T’ang shu  #FEE
Jakusho FiHH
Janyen RFT
jen-hu to-shao A F %4
il H
Jih-pen feng-su  H A EA
Jinno shotoki i B IEFERD
Jojin
ju-T’ang ch’iu shu-chi AJERZEE
ISE
Kitabatake Chikafusa JtEEHE
kodai ki 2ARET
Kojiki T EE
Koko 43
Konkomyo saishoo kys <& YA T8
Konkdomyd Shitennd no ji

SR EZF
Kokai Z2¥g
Kumi A3
Kung-tsung #%5%
kuo tu-i to-shao EEE %4
kuo-chung yu wu-ching chi fo-ching

B A A e A
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kuo-shih B 5

kyoji R

Lin-an E§%E

Nihon HZ

Nihon nendai ki (Jih-pen nientai chi)
HAFARRE

Nihon ¢ nendai ki (Jih-pen wang nientai chi)
HAEEZHEMI

O nendai ki (Wang nientai chi) FEHERA

Ono no Imoko  /NEFERF

Ou-yang Hsiu  ERFG &

pen-chi Z#d

pen-kuo ch’i Mao-kuo chin-yiian
B 2= BB

pen-kuo hsiang-ch’ti Ming-chou chih-~chin
yin-ho pu-t'ung Chung-kuo
AEAMEAEMNELE, AR E S E

pen-kuo kuei-kuan yu shih-ho ming-mu
FHEEEEMAZH

pen-kuo shih-hsi ZKE R

pen-kuo ssu-shih han-shu yii Chung-kuo
t'ung pu t'ung
7 5] VY e 2 B L P R R S [R]

pen-kuo ssu-chih pei-chieh
R Y R AL A

pen-kuo wang hsing-shih 4B £ 8 K

pen-kuo wang shen-hu X8 £ &

pen-kuo yao-yung Han-ti shih~-ho wu-
huwo AEEMEMZEAME

pen-kuo yu shih-ho ch’in-shou
KEE RS

Rikkoku shi 75 B 58

Saicho  H ¥

Saikaido PE¥EIE

San tendai godaisan ki 2 RKZEAZIE

San-ssu =]

Sesson Yubai EA K

Shen-tsung 5%

Shiga EE

shih-cheng chi KFEED

shih-kuan 5 8H

shih-lu B #%

Shih-tsu  fH#iiH

Shikiin rys B B4

Shingon sht B EF

Shoku Nihongi  #8 H 2542

Shomu B

Shotoku BE{E

shu-mi yiian &% Be

Shun-ti E

so-te tz’u-lai chin-shih wen-chi fan-hai erh-
kuei FT#S IR & SR B

Sui shu [EE

Sung Ch’i SRl

Sung shih K5

Thai-tsu  AJH

Tai-tsung K5

Tanejima TEF B

teiki  FFAC

Temmu KK

Tennd K2

TiPing F&

T’ien-t’ai (Tendai) KE

Tokushima fEE

Tosandd HLE

To-t'o AR
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tsai-hsi Tiao-jan ju-Hua hsi tui T ai-tsung
k’ua-ku hsi
EETRAES BHARSBES
Tuan-tsung W3R
Tung Wen-ping E 3UIH

Wang Tan FEH

wen-wu liao-1i chieh shih-kuan
XREEEHEE

Wo-jen chuan £ A{&

Yakushima BAE

Yamato &
Yangl #B{E

. Yin-t'ai ung-chin ssu  #R BB F
yu pai-hsing hao & B #:5%
Yiian-ho JTH]

tzu Ming-chou chih Jih-pen-kuo hsien-tao
ho chou-chiin? Ch’ii kuo-wang sso-tu
chin-ylian?  H B3N 2 B 4B 56 2] JH
BR? 5B F Fr R T &

tZu-tu [+t

Wang Ch’in-jo  E#F#H

APPENDIX ONE

1] BhE (AR ELHER S (HEEE) t1+% > U8E+THE - +H
EEMAE - RGHAMASE XH "X KRE, [I]ZFEAF B~ 38
Ko [1) EMRE BB BEUTE - LETR -SE-WM (1] - WEES
AEFE - [IV] BCHREEBEBE  BRAME SEEEE-. (1] RENEE
£HoFEAEHE  UBER. [V BEUFEEYE » EBEBESTATUH » STRE
WEHE -,

H(ERE) FFts W1FRREAPFE - RERNE®E K [vI] B

& B - RRNEZEG > RXBHE > ARXEABE > REBEKE > REHE » X
FIFISLE > REKEE  RARAEG > REKEHNE RAERE  REHEIE» X
KEEG > RKEE > REKLHE > REFEHRE > REZREE > RRBAWE » RIE
REBEDXHHEEE  RREE > RAE > REWE > L_+=H > BFBEE
HiEE -

EWENTFHRERRE  BERTABRANMNEBEREE » BATHERE » ¥ EE
FHth e RKBFERE > REBERE » REBERE » REMWRE » REXRE » RER
KE» RETKE » RELKRE » REMKRE » RELKE » RETRE » REH
KB RMERE  EASSREBRTHERM - RMIHIKE > ILREZEHRE >
NHEACBREREXRE  BASSRARRIEARM - REMKRKE > [VI] FRE K
REBESTEXE 55/ BEEE FAERLCARN F=ZFHRE REBEXRE >
REPRE » RRERE » RAKRKE » REMKE > REWKRE » RIFEXRE »
REFRE  RICBRE» RAZUKE » REBKRE » REFRE » REMAKRE °
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REBHBEEERS » REAKBERE » BIGC+H=4> [ 1) THRBEGBELEE
B8 [a] et [A) RPERETE -

 REEXRL - RAWKE - ATEHERAT > £Z8 BTAF  ARESZ
CERERETERES & (REK) » ANEkEHE - % (b)) Kkt (B FHE
o [2]) EHEEEERE K (EERL) o

REBKD o REHERD » WAKBZ Ll o RFPELR » REBRE o KE
ERE, qEENE, (3] B#FERAESTE #EHEIEZE B2 R ¥
[c) i+ [C) Eh#mUEDL  RAEHEHRHERSE [4)] SEEESEAH
KRAREMSE [D) BEE=ZF - RREKRE » RERKE » RFMWEE o KX
REKE AH=F> [ElEELXTE [5) BERHEAAFRSE  2FEE
Ko RMEAKE » RIFKKRB o RERKE » HH_F> [6 ] BEEXIHA
o [F) BBTHE REFPXL > BEREBo 4t KEBENRE, [G) ®
KEH > [7] BERGABRAABEEER - RERKD - REFEXRS » B
REBE L  REBERE» Z+HE, [8) BZERM - FTEAK > MAEL
Bk o KERKE [9) ERTEFHEBAMEEEFIEBAE » HXAW
MEEELESE [H) ETATEL  RELRE » RBIKRKE » REAXL o K
CHERE [1] 4MR-g&P, [10) BRAKE > MAZE  RXEXE.
[J] BATER - REMKE » RBRKE - RAEZKE > [11) BEEZEAE
e [ K) EXETEM -

XEFFL > % [d)] Bt (L) Rt BEEESAH RBEHXE
RKBFL ok ERA>» B [e] t [M] AEEEE - RBERKE » SBK
FRE o REFKE » HISEH o AT o

[ VI ] A& LR~ AR~ WA~ fR - BRAEN  $RA+Z8 o 3
BERE -GS EE-RBE-2W - FI -BW FE BEAE RE- %
B~ b gL £F—F—+ABe HIEAETL 28 RE- 5
B EEF S TFE S BER BP0 S —E - TR o bR Rk ~ BRAT
AR~ BET S BIth S R BB TR e A T P E
BE-HE- 0B - HE AR BEL/ N> #HATFZ8 o NHEEBE - =
PE~ BERT~ f50h ~ sk~ 2B BB BFL/AM AT FEEEA
G MBS TR BB BB EEAAN EHHEE AR EEEAER - £
%~ WET S Wk FERT - R HE S AN BEEESLAUN RBATZEE XEE
E-HE-SBANZE SH M - RELEK LE =B L=FHEHE+Z
o mE—+EE, [IX] AFABZTZEFART - BT 24 FAFER o
w (FR) FRE -

B N
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. APPENDIX TWO
A Reconstructed Portion of the Nihon 6 nendai ki

MERRKEPE c RERNEE - RRNEEG > XXBHE » RXEBE
RgHRE > RERE > RAFRE > XREKEE > RARHAE > RIEHAE > RE
ERE REFILE > RREG > RREE > RRELHE > RFKHEE » REER
B8 RRBAWE » REREBEORHARESR  RREE» RAE > REWE >
LE+=1 WHEREREAE - EWEHETFRHRRE - BEXREABRKTMNE
FE M TERHE > EAEERE - RRBERE > RLEXRE » REBRE > X
ZERE » RERE ) RFBERE > RFTLKE » KALKE » REMKE » RE
LRE» RETKRE » REBRE - AHHEXE > BATSRBRETREARM o Rl
DRE L RECERL  NHZEREEXRE » RAESRAREEM o RIE
WRE SHABEE > FRAERLEARN ) E=ZHEE - RCBRE» RBHRX
B RARERE» RAKRKE » REWRE » REMKE » RFEXRE > REFK
2 RCBRE » REANKE » TEBXRE » RLWXRE » REALKRE » RKEHE
FEERE » FEKAKRE c REEKXRE > KPHKRE » FTHERBKT > RER
RE» REEKRE » WPAXREZ R o KFPKXRE » REBRE » RE/RE » X
REFEHRERE » RREKRE » RRAKXE » AFRRE » RXAKE » XKW
PARE » RIFEKE » RERKRE » REPRE » BRREBZ AW - RRKKE »
REFERE  BERRBZLM RHEXRE » RERKE » RERERE » REMR
RKE» REMKRE c RCARE » AX/RE - RKIFNRE » KERKE » ToEFE
REoRELCMKE » RBMRE » RREXKE - RHEELEXE » RIGFERE > §BK
ERE o REFFRE > IS EHM o FLATIOHE ©



